Thomas Hobbes, Leviathan

Nature has made men so equal, in the faculties of body and mind, so that although there can be found one man sometimes stronger in body, or of quicker mind than another; yet when all is considered together, the difference between man and man is not so great, as that one man claim to himself any advantage that another may not claim as well as he. For as to the strength of body, the weakest has strength enough to kill the strongest, either by secret planning or by joining with others that are in the same danger with himself . . .

And as to the faculties of the mind . . . men are . . . more equal than unequal . . .

From this equality of ability, arises equality of hope in the attaining of our Ends [goals]. And therefore if any two men desire the same thing, which they cannot both have, they become enemies, and in the way to their Ends, . . . work to destroy, or subdue one another . . . If one possesses a convenient Seat, others may probably be expected to come prepared with forces to deprive him, not only of the fruit of his labor, but also of his life, or liberty . 

So that in the nature of man, we find three principal causes of quarrel. First, Competition; Secondly, Diffidence [distrust or fear of others]; Thirdly, Glory.

The first makes men work for Gain; the second, for Safety; and the third, Reputation. Men working for Gain use Violence to make themselves Masters of other men's persons, wives, children, and cattle; men working for Safety use Violence to defend themselves; men working for Reputation use Violence to combat words, different opinions, and any other sign of undervalue.

Hereby it is manifest [clear], that during the time men live without a common Power to keep them all in awe [fear], they are in that condition which is called War; and such a war, as is of every man, against every man . . . the state of nature will return.

Whatsoever therefore results from a time of War, where every man is Enemy to every man; the same things result from the time when men live without other security, than what their own strength and their own invention shall provide them. In such a condition, there is no place for Industry [work], because the fruit [result] thereof is uncertain, and consequently no agriculture, no Navigation, nor use of the goods that may be imported by Sea, no useful Building, no Instruments of moving, and removing such things as require much force, no Knowledge of the face of the Earth, no account of Time, no Arts, no Letters, no Society, and which is worst of all, continual fear, and danger of violent death, and the life of man, solitary, poor, nasty, brutish, and short . . .

The Passions that incline men to Peace, are Fear of Death, Desire of such things as are necessary to comfortable living, and a Hope by their work to obtain them. And man’s Reason suggests convenient rules of Peace, upon which men may be in agreement . . .

And because the condition of Man, (as has been declared in the precedent Chapter) is a condition of War of everyone against everyone; in which case everyone is governed by his own Reason; It follows that, in such a condition, every man has a Right to every thing--even to one another's body. And therefore, as long as this natural Right of every man to everything lasts, there can be no safety for any man, no matter how strong or wise he be, or hope of living out the time, which Nature ordinarily allows men to live . . .

. . . If no Power is created, or not great enough for our security, every man will and may lawfully rely on his own strength, for caution against all other men . . .

The only way to create . . . a Common Power [government], as may be able to defend them from the invasion of foreigners and against one another, is to confer [give] all their power and strength upon one Man, or upon one Assembly of men, that may reduce all their Wills to one Will . . . and to submit their Wills to his Will, and their judgments to his judgment. This is a real Unity of all people, in one and the same Person, made by Covenant [agreement] of every man with every man, in such manner, as if every man should say to every man, I Authorize and give up my Right of Governing myself to this Man, or to this Assembly of men, on this condition, that thou give up thy Right to him, and Authorize all his Actions in like manner. This done, the Multitude so united in one Person, is called a COMMONWEALTH . . . For by this Authority, given to the ruler by every single man in the Commonwealth, the ruler has the use of so much Power and Strength that by terror thereof, he is able to shape the wills of all the citizens, to Peace at home, and mutual [aid] against their enemies abroad.

And this ruler is called SOVEREIGN
, and said to have Sovereign Power; and everyone besides, his SUBJECT . . .

. . . The people that have already created a Commonwealth, being bound by Covenant [agreement] . . . cannot lawfully make a new Covenant, amongst themselves, to be obedient to any other, without the Sovereign’s permission. And therefore, they that are subjects to a Monarch cannot, without his permission, overthrow the Monarchy and return to the confusion of a disunited Multitude; the people are bound, every man to every man, to acknowledge that he that already is their Sovereign, shall do, and judge fit to be done, so that those who do not obey are considered to have broken their Covenant made to the Sovereign, which is injustice. And whereas some men have justified their disobedience to their Sovereign by claiming that a new Covenant has been made, not with men, but with God, this also is unjust. For there is no Covenant with God, but by some body of people that represents God, which none do but God's Lieutenant, who has the Sovereignty under God. Consequently none of the sovereign's Subjects can be freed from his rule. 

John Locke, Second Treatise on Government

Of the Social Contract:

Political power is that power which every man, having in the state of nature, has given up into the hands of the society, and therein to the governors whom the society has set over itself, with this express or tacit
 trust that it shall be employed for their good and the preservation of their property. Now this power, which every man has in the state of nature, and which he imparts to the society in all such cases where the society can help him, is to use such methods for the preserving of his own property, as he thinks good and nature allows him, and to punish the breaking of the law of nature
 by others, so as (according to the best of his reason) it may most help the preservation of himself and the rest of mankind. So that the end and measure of this power, when in an individual man's hands in the state of nature, being the preservation of all of all mankind in general, this power can have no other end, when in the hands of the magistrate
, but to preserve the members of that society in their lives, liberties, and possessions, and so cannot be an absolute, arbitrary power over their lives and fortunes. And this power has its original only from compact, and agreement, and the mutual consent of those who make up the community . . .

These are the bounds, which the trust that is put in them by the society, and the law of God and nature, have set to the legislative
 power of every commonwealth, in all forms of government.

First, they are to govern by established laws, not to be varied in particular cases, but to have one rule for rich and poor, for the favorite at court and the country man at plough.

Secondly, these laws also ought to be designed for no other end ultimately, but the good of the people.
Thirdly, they must not raise taxes on the property of the people, without the consent of the people, given by themselves or their deputies [representatives].

Fourthly, the legislative neither must nor can transfer the power of making laws to any body else, or place it anywhere, but where the people have . . .

Concerning Legislative Power:

The legislative acts against the trust placed in them when they attempt to take or misuse the property of the subject and to make themselves, or any part of the community, masters, or arbitrary controllers of the lives, liberties, or fortunes of the people.

The reason why men enter into society is the preservation of their property, and the end why they choose and authorize a legislative is that there may be laws made, and rules set, as guards and fences to the properties of all the members of the society, to limit the power of every part and member of the society. For since it can never be supposed to be the desire of the society that the legislative should have a power to destroy that which everyone tries to secure by entering into society, whenever the legislators endeavor
 to take away and destroy the property of the people, or to reduce them to slavery under arbitrary power, they put themselves into a state of war with the people, and the people are thereupon absolved
 from any farther obedience. Whenever the legislative shall transgress
 this fundamental rule of society, and either by ambition, fear, folly or corruption, endeavor to grasp themselves, or put into the hands of any other, an absolute power over the lives, liberties, and estates of the people; by this breach of trust they forfeit the power the people had put into their hands for quite different ends, and the power returns to the people, who have a right to resume their original liberty, and, by the establishment of a new legislative, (such as they shall think fit) provide for their own safety and security, which is the end for which they are in society. What I have said here, concerning the legislative in general, holds true also concerning the supreme executor
, who having a double trust put in him, both to have a part in the legislative, and the supreme execution of the law, acts against both when he attempts to set up his own arbitrary will as the law of the society. 

Concerning Rebellion:

Such revolutions happen not upon every little mismanagement in public affairs, but upon Great mistakes by the rulers. Many wrong and inconvenient laws and all the slips of human frailty
 will be borne by the people without mutiny or murmur, but if a long list of abuses, all tending the same way, make the plan of the rulers visible to the people, and they cannot help to feel that they lie under oppression, it is not to be wondered at that the people should then rouse
 themselves, and endeavor to put the rule into such hands which may secure to them the ends for which government was at first erected . 

I answer, that this doctrine of a power in the people of providing for their safety anew, by a new legislative, when their legislators have acted against their trust, by confiscating or misusing their property, is the best defense against rebellion: for rebellion being an opposition, not to persons, but authority, which is established only in the constitutions and laws of the government. 

The end of government is the good of mankind. Which is best for mankind, that the people should always be exposed to the boundless will of tyranny, or that the rulers should be sometimes liable
 to be opposed, when they grow excessive in the use of their power, and employ it for the destruction, and not the preservation of the properties of their people?

QUESTIONS:

1. The state of nature is the time before governments were formed. In this time, humans had complete power and could do as they please. Both Thomas Hobbes and John Locke write about the state of nature. Do you think this idea is realistic? Why or why not?

2. Explain how you think a perfect government would work. Be sure to include the following:

a. The part of the government that should have the MOST power (legislature make laws like Congress, executive enforces the laws like the President, Judiciary interprets the laws like the Supreme Court. Some systems of government have the three sections share power; some have all power in the hands of one part). Explain why you answered the way you did.

b. The part of the government that has the LEAST power. Explain why.

c. Two specific things the government has the power to do.

d. Two specific things the government cannot do

3. Hobbes:

a. According to Hobbes, what happens if two men want the same thing in the state of nature?

b. How condition do men live in while they are in the state of nature according to Hobbes? What are three results of this?

c. What does Hobbes believe that men fear?

d. Because of the characteristics of man, what is the only way for people to gain protection from foreigners and from each other?

e. Who is the Sovereign and where does he get his power?

f. According to Hobbes, can the people rebel against an unjust ruler? Why or why not? Be sure to explain Hobbes’ reason.
4. Locke:

g. According to Locke, why do people give up their power to the government?

h. Why can government not act arbitrarily?

i. What are the four ways that Locke claims the legislature is restricted?

j. What is the that reason men establish a legislature? What happens in the legislature does not act in the way it is supposed to?

k. The rules concerning the legislature also apply to what person? Why does this person have a double responsibility?

l. According to Locke, can people rebel against an unjust ruler? Why or why not? Be sure to explain Locke’s reason.

m. According to Locke, why is the power of the government limited?

� One that exercises supreme, permanent authority, especially in a nation or other governmental unit


� Implied by or inferred


� A law that is the same at all times and in all places. The law can be discovered through reason.


� A civil officer invested with authority, which can include the ruler


� Having the power to create laws


� To work with a set or specified goal or purpose, to attempt


� Freed from commitment


� To commit an offense by violating a law or command


� king, emperor, president, etc.


� faults or weaknesses


� To become active, To awaken


� likely, at risk





